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Abstract
The Marralam Boab contact archaeological site, excavated by Head and Fullagar in 1997 is 
situated in the eastern Kimberley region of the Northern Territory, Australia. The site is 
recorded to display an increase in stone tool production during the contact era which I argue, 
following Head and Fullagar, is due to the continued manufacture to uphold trade and 
exchange networks. It is from this hypothesis that I base my thesis and explore reasons and 
explanations of continuity within the pastoral industry of the Kimberley region. I apply a 
shared histories approach, incorporating interdisciplinary material and focus on aesthetics to 
explain the atypical increase in stone tool production at the site in the contact era.
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Chapter One -  Introduction
Cultural Continuity and It Relationship to Shared Histories: A 
Problem Defined
The concept of cultural continuity is a central aspect of archaeological discourse, and is 
embedded in contact studies of colonial Australia. However, despite the long interest in 
Australian contact history (Allen 1969; Birmingham 1992), it has only been in recent years 
that archaeologists have turned to issues associated with responses of Indigenous people to 
contact (see Fredericksen 2002; Harrison and Williamson 2002; Murray 2004; Rowse 2003).
It is in this way that rather than enforcing a dichotomy between Indigenous and non- 
Indigenous cultures the archaeologist can conceptualise the two histories as shared, 
interrelated and symbiotic (Harrison 2002a; Lightfoot 1995; Murray 1996, 2004; Williamson 
2002, 2004a, 2004b). From this position, I explore the possibilities of this approach for 
understanding contact processes in the east Kimberley.
My thesis has three important aims. Firstly, I demonstrate the importance of the concept of 
cultural continuity for understanding contemporary Indigenous culture in an attempt to bridge 
the gap in historical post-contact Indigenous studies. Secondly, I explore the increase in stone 
tool production present at the contact site of Marralam Boab, in the East Kimberley region of 
Australia. Thirdly, I examine how the integration of ethnographic data, specifically relating 
to aesthetics, may shed further light on the archaeological material at Marralam Boab. It is in 
this way that I build on the research proposed by Head and Fullagar (1997) that the increase in 
point production resulted from the attempt to maintain cultural continuity through the use of 
existing trade and exchange networks in response to the changing social and natural 
environment. These three thesis aims can be expressed as research questions:
1. ) Can the approach of Shared Histories be applied in the contact setting in the East
Kimberley?
2. ) Is the attempt to maintain cultural continuity through the use of existing trade and
exchange networks a possible explanation for the increase in stone tool production at 
the Marralam Boab site?
3. ) What are the major influences that contributed to the continued use of trade of
Kimberley points within the region, and how could these attributes further influence 
the attempt to maintain pre-contact sociality within the region.
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Shared Histories
The notion of shared history offers an alternative way of addressing the European contact 
period of Australian archaeology. The Aboriginal-European contact period is an important 
area of study as it relates to the time when significant cross-cultural relations in Australia 
begin. Rather than just focussing on individual cultures (Aboriginal, or the early European) 
the archaeologist can view the two cultures as existing within the same data set, or at least 
interrelated with major points of intersection and assimilation. Therefore, archaeologists are 
able to ask how these two cultures interacted and diversified in relation to each other. Interest 
in contact archaeology has recently increased in Australian archaeology, although studies by 
some (cf. Allen 1969; Birmingham 1992) did focus on post-contact archaeological data. In 
1999 the first conference devoted to post-contact Aboriginal studies was held by the 
Australian Society for Historical Archaeology, which followed the 1990’s increase in the 
interest in post-contact Aboriginal studies (Williamson 2004: 238).
Aboriginal post-contact archaeological studies are not only an important development in 
Australian archaeology but they also help reconnect Aboriginal peoples to pre-contact 
traditions as post-contact research helps to fill the gap in understanding what occurred 
between contact and present (Byrne 2002: 139). Byrne (2002, see also Harrison 2004c) 
demonstrates the importance of this through the analysis of the heritage system in NSW that 
predominately classifies only pre-contact (read ‘traditional’) sites and post-contact European 
sites (Byrne 2002:139). The inclusion of primarily white post-contact sites creates the idea of 
a ‘white heritage landscape’ (Byrne 2002:139) and denies the important roles that Aboriginal 
people played in the contact and settlement of Australia. Colonial history in Australia is a 
shared history (Murray 2004) and thus contact archaeology in Australia must view the data set 
available in light of the cross-cultural relationships that occurred.
A study at Marralam by Head and Fullagar (1997) in the East Kimberley is a perfect example 
of research into cross-cultural relations in the contact period. The main case study of this 
thesis is the Marralam Boab site, situated in the Keep River Catchment in northwest Northern 
Territory, in the area of the east Kimberley (Fig. 1.1). The site is the situated in the location 
of the original homestead of Legune Station where the Marralam Outstation is now located. 
Continuous cultural traditions in the area have been well documented (see Akerman 1979a, 
1979b; Akerman et al. 2002; Harrison 2000, 2002a, 2004; Head and Fullagar 1991, 1997; 
Patón 1994).
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Figure 2.1. Marralam Outstation (Head and Fullagar 1997:423).
The Marralam Boab site shows an increase in stone tool production by Aborigines following 
European contact, as dated by the presence of glass and metal objects. The main stone 
material excavated from the site is the debitage associated with the production of Kimberley 
points and the main purpose of my thesis is to examine and explain this increase in stone tool 
production, which coincides with introduction of European artefacts. I aim to answer why 
this increase occurred when throughout the contact period most Aboriginal groups in the same 
region, and throughout Australia, regarded the introduced materials as superior at this time. 
Elsewhere in the region and Australia generally, glass and other European artefacts tend to 
dominate Aboriginal archaeological contact assemblages. A classic example is Kimberley 
points, made from both glass and ceramics, found throughout the area (Akerman et al. 2002). 
Harrison (2000) has studied bottle-glass in Aboriginal assemblages elsewhere in the 
Kimberley in Western Australia and has similarly documented the rapid adoption of glass as 
the raw material of choice for the production of points. But as Murray (2002:212) argues,
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there is much more to contact archaeology than just glass and insulators, so in this thesis, I 
also discuss the wider social implications of the contact period at Marralam Boab. I 
demonstrate how such a change in stone tool production can be viewed not only in regard to 
historical and archaeological data but also to cultural significance.
Rationale
To date, Head and Fullagar have done no further research to explain the archaeological data 
published from their excavation except for offering the hypothesis that the increase in stone 
tool production at the Marralam Boab site may be from the result of a desire to maintain trade 
and exchange networks in the region.
Although Marralam Boab seems to be an isolated event, Harrison’s (2004b) study of Old 
Lamboo Station in the east Kimberley indicated that there was a marked increase in 
Kimberley point production, however, no archaeological data were published. If data 
presented from the Marralam Boab site do not conform to previous excavations, the 
excavation need not necessarily be categorised as an anomaly. Contact archaeological sites 
are merely the physical remnants of the period in time when Europeans and Indigenous 
peoples met and archaeology alone cannot access the complex social reactions that may occur 
but leave no tangible evidence.
Given that there are often no physical remains present in the archaeological record, in the 
1970s and 1980s archaeologists began to analyse previously neglected data: linguistics, oral 
histories, history and ethnohistory (Williamson 2004b). Combining these disciplines within 
an archaeological and anthropological framework enabled archaeologists to review more of 
the dynamic mechanisms involved in the contact process.
Analysis of the processes whereby Indigenous cultures attempted to maintain continuity in the 
dynamic processes involved in contact is a new and important aspect of study in Australian 
archaeology. In the last decade, the Native Title Act 1993 has created the need for 
archaeologists and anthropologists to demonstrate continuity in Indigenous culture (Riches 
2002; Veth and McDonald 2002). Section 223 of the Native Title Act defines and describes 
native title as:
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The communal, group or individual rights and interests o f Aboriginal 
people or Torres Straight Islanders in relation to land or waters 
where:
the rights and interests are possessed under the traditional laws 
acknowledged, and the traditional customs observed by the Aboriginal 
people or Torres Straight Islanders and
the Aboriginal people or Torres Straight Islanders, by those laws and 
customs, have a connection with the land and water and
The rights and interests are recognised by the common law o f 
Australia
(cited in Riches 2002:108)
It is these points that archaeologists and anthropologists need to document whilst working 
with native title cases but it is impossible to demonstrate the existence of the cultural 
continuity needed in regard to native title without studying what processes occurred and the 
long term trajectories of Aboriginal-European contact (Riches 2002).
Therefore, the main focus for this thesis is to explore an atypical example of these contact 
processes and highlight that while it has been constructed as an anomaly it could also be 
viewed as part of the struggle to maintain Indigenous culture in light of colonisation. Thus, 
the study of Kimberley points and other regionally specific artefacts may give archaeologists 
and Aboriginal claimants a more concrete base in which to legally argue cultural continuity as 
Veth and McDonald (2002:124) contend: ‘there is a general consensus that systematic study 
of art assemblages and certain regionally specific stone implements, such as Kimberley 
points, have the greatest capacity to demonstrate identity and boundaries.’
Research Design
As a contact site is the focus of my study, it is important to discuss the social implications of 
this period in regard to the change in the material culture present as a result of external 
influences. Pastoral contact in the Kimberley is unique compared to other zones in Australia 
and reasons for this are discussed in chapters two, three and four. To include the changing 
landscape (both social and environmental) at this time and place is vital to the assessment of 
the archaeological material, as throughout archaeological studies there is rarely an example of 
abrupt change in the material culture without an external trigger for change in an already 
established system. Whilst this thesis aims to explain a phenomenon that was recorded
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archaeologically, it is vital for the study to contain not only material from an Aboriginal 
perspective but also records that identify white pastoral practices of the time, so that the study 
can be more holistic rather than confined to any one perspective or discipline.
The notion of shared histories is important in regard to contact assemblages, since European- 
Aboriginal contact has been in effect for the last 200 years and the end result is that 
Aboriginal culture has changed due to this shared colonial history (Riches 2002:107). The 
shared histories theoretical discourse is able to avoid the traditional model of 
dominance/resistance in relation to contact processes by viewing the contact process in regard 
to the interactions between Aborigines and settlers rather than the responses to the invading 
culture.
How the concept of shared histories and their shared landscapes contributed to the variations 
found in archaeological material is a major focus of this thesis. This notion not only takes 
into consideration the archaeological data available but also the ethnographic, ethnohistorical, 
historical and anthropological issues associated with material change. There has been an 
increasing interest in contact archaeological research towards the use of material other than 
historical documents to study the processes of change in a contact setting (see Cook 2000; 
Harrison 2002a, 2004a, 2004b; Murray 2002, 2004) and I believe that this inclusion of other 
important materials and documents will serve to further highlight reasons for cultural change 
and continuity in the Kimberley. Whilst there are many ways of researching change in 
Indigenous culture, for the purpose of my thesis I will examine the desire for cultural 
continuity as seen in the use of trade items (such as the stone tools).
Kimberley points (the stone tools associated with the site) are associated with trade, 
ceremonies and rituals (Akerman et al. 2002). With the ritual and utility purposes connected 
with these artefacts, I apply an framework that draws on aesthetics to explain the continued 
manufacture of these objects concerning the attempt to maintain cultural continuity. Even 
outside the Kimberley area, the manufacture of these points enabled Kimberley men to 
demonstrate and maintain their identity as Kimberley people (Akerman et al. 2002; Harrison 
2002a:372). The production of Kimberley points in prisons, such as Broome and Rottnest 
Island, is demonstrative of the importance that these points played in a social context 
(Harrison 2002a). Aboriginal prisoners at Rottnest Island would manufacture the points out of 
glass or stone to demonstrate their knowledge and identity as Kimberley men (Akerman et al. 
2002; Harrison 2002a). As these points were highly prized, by other Aboriginal prisoners and
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by the European guards, these tools also served as a status symbol: as those who could 
manufacture the tools would also be able to trade them for goods and/or favours (Harrison 
2002a).
The important role that trade played in the social relationships of Aboriginal peoples 
throughout pre-contact Australia is demonstrated by the continuation of this practice 
throughout different contact periods and its prevalence today. The pastoral area under study 
is perhaps the best example of a continuation of trade throughout early pastoral times. In 
northern Australia, the year is divided in two: the wet and dry seasons. It is because of this 
climatic attribute that many of the cultures of the area were able to continue. Even after the 
documented ‘coming in’ of Aborigines (where Aboriginals came in to work at the cattle 
stations) the official working season was only during the dry season and therefore many 
Aborigines continued their traditional practices during the wet season by returning to country 
and carrying out many responsibilities and obligations to country throughout this non­
working period.
To demonstrate the hypothesis that the increase in point production is due to the attempt to 
maintain cultural continuity in the Kimberley, I will first examine the literature to assess the 
applicability of a shared histories approach in regard to analysing the contact site of Marralam 
Boab. Following this, I will analyse the archaeological site, whilst placing the site in its 
contact setting in the Kimberley and its pastoral industry. I will then apply the hypothesis that 
trade is a possible cause for the increase in knapping at the site by assessing the importance of 
trade and exchange of stone tools and their ceremonial roles in general, before applying this to 
the Kimberley region.
Structure o f Thesis
The thesis is divided into five Chapters: in Chapter Two I review the literature in relation to 
contact archaeology and provide the theoretical framework for my analysis of the Marralam 
Boab site.
In Chapter Three I outline the archaeology of the Marralam Boab site and provide a 
background to the pastoral industry of the Kimberley regions, and other similarly ‘settled’ 
areas of northern Australia. I also discuss Kimberley point production and trade.
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In Chapter Four I provide an overview of the role that stone tool production and quarries 
played in Aboriginal cultures throughout Australia and the ideology and cosmological 
understandings associated with these objects. I then explore the relationship between 
Aboriginal people and country, the ways in which aesthetics play an important role in 
maintenance of those relationships, and the possible role that these processes played regarding 
the increase in Kimberley point production at Marralam Boab after contact. I demonstrate 
that trade of Kimberley points as ritual objects with cosmogonic associations is a likely 
explanation for the increase in knapping.
In Chapter Five, I then apply my results in regard to implications towards others studies and 
research, to explore the way trade may have a non-tangible or previously neglected role in 
post-contact studies.
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Chapter Two -  Literature Review
While this notion of sharing does not necessarily translate into mutual 
understanding or the existence of a singular history, it does mean that 
points of intersection between Aboriginal and white history need to be 
acknowledged and explored, as one cannot exist without the other. 
(Williamson 2004b:243).
Introduction
The archaeology of the contact period in Australia has tended, until recently, to construct 
material culture as primary evidence of cross-cultural communication and exchange 
(Akerman 1979a, 1979c; McBryde 1984a, 1984b). However, over the last ten years research 
has shifted towards viewing contact as a process of shared histories and shared landscapes, 
which views Indigenous and non-Indigenous history as interrelated and co-dependant (cf. 
Harrison 2002a, 2002b, 2002c, 2004a; Murray 1996, 2004). Whilst the ‘shared histories’ 
approach to contact archaeology is slowly being integrated into archaeological research, it is 
impossible to exclude the theoretical history and events that led archaeologists to the current 
position in understanding change and continuity in Indigenous culture. How, and to what 
extent these theories have been incorporated archaeological discourse needs to be understood 
to assess their influence for the analysis of Kimberley points during the contact period.
Thus, in this chapter I critique the ways in which the complexities of Indigenous/non- 
Indigenous relationships have been dominated by grand theories and general models of 
conceptualising the Indigenous past. I provide an overview of the interdisciplinary approach 
of shared histories as discussed by Harrison (2004a, 2004b) Murray (1996, 2003) and 
Williamson (2004a, 2004b), towards understanding cultural contact. Further, I explore the 
relationship between the shared histories approach and notions of shared landscapes. In 
doing so, I build on Morphy’s (1989) and Tamisari’s (1998, in press) understanding of 
aesthetics which allows me to conceptualise relationships between people, artefacts and 
landscape as active and dynamic rather than passive. I then apply this approach to the 
European-Indigenous contact site of Marralam Boab, the focus site of my thesis.
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Grand Theories and General Models: Frameworks for 
Conceptualising the Indigenous Past
Before exploring the shared histories approach, we first need to explore the ‘grand theories’ 
(Tilley 2000: 71) or large-scale (Lourandos 1997) models that underpin the construction of 
Indigenous people in archaeological discourse. In analysing these conceptualisations of 
Indigenous people I follow Lourandos (1996:15, 1997:9-10) in differentiating between large- 
scale — aimed at constructing a general model— and finer grained — which focuses on more 
specific data -  for understanding contact processes. Lourandos proposes that the benefits of 
large-scale modelling are that they are able to incorporate a large amount of data from many 
areas and produce a broad framework for understanding relationships or understandings at 
the continental or regional level (David and Lourandos 1999:119-120). However, as 
Lourandos highlights, it is also important to consider finer-grained data for any variation in 
the general model and which, in doing so, may or may not provide support for the large-scale 
model (Lourandos 1996:16).
It is in this way that I follow Lourandos in differentiating between large-scale and finer 
grained forms of analysis and theorising. Through questioning the grand narratives which 
are dominant in conceptualising Indigenous people in the contact period I build on the finer- 
grained analyses of Harrison (2004a, 2004c) Murray (2004, 1996) and Williamson (2004b), 
to argue that specific local histories each follow their own trajectory, often contrary to the 
grand theories proposed and applied to the region or country as a whole.
Social Darwinism, the ‘Doomed Race theory’ and Grand Theories of 
Cultural Stasis
The construction of Aboriginality during the mid to late nineteenth century contact period in 
Australian history was influenced by the two particular pragmatic influences of Social 
Darwinism, and later, in the early twentieth century, Functionalism (cf. Attwood 1989, 1996; 
Beckett 1988; Reynolds 1972). Social Darwinism was incorporated into the framework 
known as the Doomed Race Theory (McGregor 1997), which proposed that Indigenous 
people were unable to progress from savagery towards civilisation and as result it was only a 
matter of time before their complete disappearance. As McGregor (1997: ix) explains 
‘extinction was regarded as the Aboriginals’ inescapable destiny, decreed by God or by 
nature’. Therefore, the first century of contact was conceptualised as an inevitable process of 
extinction where, in light of non-Indigenous colonisation, the teleological destiny of
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Indigenous people, their cultural systems, and their cultural practices, was to die and 
disappear (McGregor 1997: 224-260).
Indeed this perception of Indigenous cultural and population extinction created a rapid and 
widespread movement by early practitioners of the emergent science of anthropology (Elkin 
(1940,1946, 1948), Roth (1897), Spencer and Gillen (1968), to study the remaining peoples 
and their cultural beliefs and practices before they were lost to the new ‘white epidemic’ 
(Wise 1985: 92-94). What the majority of anthropologists failed to identify at the time was 
that in most cases, the cultures were not vanishing but adapting and surviving under the new 
overarching colonial regime (cf. Roberts 2004, Stanner 1953). As is the case with any cross- 
cultural interaction, there is an element of mutuality, whether this is through the sharing of 
knowledge, experiences, land, resources or customs. Those Australian Aboriginal 
populations that survived the violence and disease of initial contact responded and adapted to 
colonisation (Baker 1999; McGrath 1987; McGregor 1997; Rose 2004).
As early ethnographers published and reported their findings, some practitioners in the 
emergent field of anthropology began to systematise their representations of the cultural 
phenomena they recorded. For example, the theories of both Radcliffe-Brown and 
Malinowski had implications for how Indigenous people and their cultural practices were 
conceptualised. While Radcliffe-Brown and Malinowski constructed different 
understandings of what was later termed functionalism, the basic premise underlying their 
theories was that culture was ‘an organic, harmonious, rule-governed static system’ (Bloch 
1977:279) in which the function of the social institution becomes the correspondence 
‘between it and the needs of the social organism’ (Hodder 2000:33). In this model notions of 
function become interrelated with concepts of system, and Indigenous societies are viewed as 
comprising many interrelated parts, which aim to produce an organic equilibrium or 
homeostasis (Hodder 2000:33-34; Layton 1997). Functionalists focused on social 
institutions and the interrelations between such institutions, rather than people as living social 
actors (Layton 1997). Their modelling failed to recognise the individual social member as 
having any ability to alter their reality through choice or agency.
Instead, the functionalist model emphasised adaptation, utilitarianism and function where all 
aspects of the system combine to allow people to survive and adapt to the environment. 
Through the concept of homeostasis, internal stability is emphasised, and, as such, change 
can only occur through contact with external variables (Hodder 2000:37). Therefore, the
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functionalists produced an approach to understanding cultures and also the past in which 
cultural groups were seen as uniform, stable and unchanging entities comprising easily 
recognisable parts which could be dissected, constructed into a hierarchy, and analysed 
individually and also in relation to other parts. In doing so, they produced a reductive 
approach to understanding the complexities and dynamism of cultural groups. By studying 
the separate and individual parts of a complex and dynamic social system, the functionalist 
approach fails to view the integral role that the individual parts play in the wider social 
setting but resembles a half finished puzzle that has been pulled apart but is impossible to fit 
back together.
Reynolds and the Dominance/Resistance Model: Further Grand Theories
In reaction to the ‘static’, ‘systemic’ and ‘uniform’ approach of the Doomed race theory and 
Functionalism, Reynolds (1972, 1987, 1989) constructs an approach that explains cultural 
contact through a dominance/resistance model (Williamson 2004b). In this model, Reynolds 
focuses on the processes of European colonisation, which include the intentional introduction 
of diseases, violence, removal from country, missionisation, Christianisation and forced 
adoption of European social and cultural practices (Reynolds 1972, 1978, 1987, 1989). 
Through this approach, Reynolds (Reynolds 1972, 1978, 1987, 1989) conceptualises the 
contact period as one of dynamism where Indigenous people were not passive receptors for 
invasion but were involved in complex social relationships with other Indigenous groups as 
well as non-Indigenous groups. Therefore, in deconstructing Indigenous positionality and 
agency in the face of cultural contact, Reynolds (1972, 1987, 1989) shifts the focus towards 
understanding the hidden nature of lived experience and the implications for power relations 
within and across cultural boundaries.
Reynolds’ domination/resistance model produces the kind o f ‘large-scale’ view characterised 
by Lourandos (1996:15, 1997:9-10). The benefits of large-scale modelling are that they are 
able to produce a broad framework for understanding relationships or understandings at the 
continental or regional level (David and Lourandos 1999:119-120). However, it is also 
important to consider finer-grained data for any variation that may or may not provide 
support for the large-scale model (Lourandos 1996:16). Murray (1996, 2004), Williamson 
(2002, 2004a, 2004b) and Harrison (2002a, 2002c, 2004a) have focused their analysis on 
finer-grained details of Indigenous and non-Indigenous interaction during the contact period. 
Their research highlights that while there is support for some aspects of Reynolds’ model, his 
emphasis on violence simplifies the complex dynamics of Indigenous/non-Indigenous
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contact (Williamson 2004b: 238). Williams (2004b:239) further critiques Reynolds’ work by 
arguing that his work marginalised Aboriginal people in the colonial history. Placing 
emphasis on the violence encountered on the Frontier lead to criticisms of Aboriginal- 
European contact phases where no violence or physical resistance was encountered. As 
McGrath (1983: 41 in Williamson 2004b:239) notes, only complete resistance through 
violence was considered acceptable in European-Aboriginal contact and those who did not 
seem to display total rebellion were considered to have ‘sold out’ and given up their black 
identity.
Furthermore, Reynolds constructs a dichotomy of Indigenous people and non-Indigenous 
people and also suggests that interaction between groups was dominated by the influence of 
frontier violence (Murray 1993, 1996:199; Williamson 2004b: 244). Rather than accept this 
simple dichotomy, it is necessary to examine the local and group-specific processes involved 
in contact interactions and view contact as a continual process that involves shared 
experience, shared temporality, and shared landscapes. In regards to Reynolds’ model, this 
variation becomes evident when finer-grained or regional analyses of the contact period are 
explored.
An excellent example of the limitations of the dominance/resistance approach is Attwood’s 
(1986) study of contact in Gippsland, Victoria. Attwood (1986) not only demonstrates the 
ongoing process of contact, but also demonstrates that methods of resistance did not always 
incorporate violence. Attwood’s study in Gippsland focuses on Aboriginal responses to early 
contact, missions, pastoral work, farm work, wages and welfare within the local region. 
Contact in the area did commence with violence and loss of life but in the subsequent years 
resistance strategies adapted to overcome changes to the social and natural environment. In 
the years following initial contact, Aboriginal resistance was expressed through the sporadic 
leaving of missions, negotiating for wages and establishment of power through refusing to do 
meaningless labour in hops fields (Attwood 1986: 134, 144, 147). Attwood continued his 
study of resistance through numerous years of contact, demonstrating diverse attitudes and 
responses amongst Aboriginal people over time. While his focus was on resistance, the 
model fails to explain why some people actively resisted cultural change but others 
participated in mission life, including working in the hops fields and accommodating the 
changed cultural context in which they lived. Furthermore, Attwood’s work reiterates the 
need for understanding contact as a continuum, rather than as a single event, to effectively 
model social action in contact archaeology.
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Shared Landscapes: Bringing History Together
Attwood’s work foreshadowed the recent movement by Harrison (2004a, 2004b) and Murray 
(1996) towards finer-grained analysis through understanding the relationships between 
shared landscapes and shared histories. Both of these concepts are derived from the long 
critical evaluation of the way in which the notion of cultural landscapes has been 
conceptualised in regards to the study of Indigenous people and their material remains (cf. R. 
Bradley 2000, 2003; Cosgrove 1984; Ingold 2000; Thomas 1996; Tilley 1994). This critique 
has highlighted a number of problems associated with the notion of ‘landscape’, which 
include the construction of a universal narrative for understanding people’s relationship to 
land (Casey 1993, 1996, 1998), the division o f ‘cultural’ from ‘natural’ (Harrison 2004c) and 
the way in which inscriptive practice (Wallace 2002) was applied as a way of constructing 
meaning in the world.
An excellent example of these embedded problems can be found in the early work of Sauer 
(1925:46) who states:
The cultural landscape is fashioned from a natural landscape by a 
culture group. Culture is the agent, the natural area is the medium, the 
cultural landscape the result. Under the influence of a given, itself 
changing through time, the landscape undergoes development. With 
the introduction of a different -  that is, alien -  culture, a rejuvenation 
of the cultural landscape sets in, or a new landscape is superimposed 
on the remnants of an older one.
Using a shared landscapes approach, these problems are easily recognised. Firstly, Sauer 
constructed a general model that did not take into consideration context and the differences it 
produces for understanding people’s relationships with land. Secondly, the term cultural 
landscape implies that the notion of landscape is divided into two realms: the cultural area 
and the natural area. Meaning can only be constructed through a relationship in which Sauer 
(1925:46) states ‘culture is the agent, the natural area is the medium, the cultural landscape 
the results’. Thirdly, the construction of landscape can only result from the assigning of 
people’s meanings to land that, as a result, is layered with these inscriptive meanings. It is in 
this way that Sauer’s approach to landscape distanced people from land or people from 
nature (Wallace 2002:20). Furthermore, it ignored any interaction that occurs with land and 
produced a model that emphasises human agency and ignored the possibilities of the notion 
of landscapes.
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In contrast, Baker (1999:22) puts forward the shared cultural landscapes model, which 
demonstrates the interrelated nature of Indigenous and non-Indigenous people (Fig. 2.1). In 
this model, rather than viewing these groups as separate or stable entities, a view is 
constructed that focuses on the exchange and merging between groups in relation to land and 
also each other. Baker thereby moves away from the influences of the earlier static models 
and constructs a dynamic model that allows for understanding change and alterations in the 
way people relate with land, resources and other groups (Baker 1999:21). Thus, it was the 
interactions of both Aborigines and Europeans alike, which engaged with the landscape 
(Baker 1999:22).
NEW T A C T O R --------------------------------------E U R O P E A N  CU LTU R E
i nt er act s  with
EXISTING C U LTU R A L ABORIGIN AL C U L TU R A L
L AN D S CA PE  LAND S CA PE
Figure 2.1. Model of Cultural Landscapes (Baker 1999:22)
Harrison (2002c, 2004a, 2002c) builds on this model and proposes the shared landscape 
approach as a way of understanding the complexities and dynamics that surround 
Indigenous/non-Indigenous cultural contact in Australia. This approach moves away from 
both Sauer’s and Baker’s notion of the cultural landscape and aims to construct a broader 
understanding of the notion of landscape. In this approach Harrison (2004c: 13) moves 
towards an understanding of the notion of landscape as a shared, interactive and engaged 
phenomenon. Living, moving, experiencing and being in the world becomes, as Ingold 
(2000:520) states, ‘a process of incorporation not inscription’, where land is not viewed as a
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passive platform for the application of social meaning by Indigenous/non-Indigenous groups 
but instead as interrelated and interdependent phenomena.
Shared Histories
Linked intimately to the notion of shared landscapes is the concept of shared histories. The 
concept of ‘shared histories’ is a relatively new notion in Australian archaeology and has 
recently become a significant theoretical focus for discourse in the analysis of post-contact 
Aboriginal archaeological sites, material and Indigenous responses to land appropriation 
(Harrison 2004a, 2004b, 2003c; Murray 1993, 1996; Williamson 2004a). It is through the 
relationship of shared landscapes with shared histories that archaeologists have steered away 
from issues of ‘domination’ and ‘resistance’ and concentrated on the interaction between 
Aborigines and non-Indigenous settlers.
Bender has also moved towards a model of incorporation but has focused on understanding 
the continually changing social relationships of people and land. As Bender (1993:3) states:
The landscape is never inert, people engage with it, rework it, 
appropriate and contest it. It is part of the way in which identities are 
created and disputed, whether as individual, group, or nation-state.
Through a focus on sociality, the notion of landscape moves from being a static geographical 
construction to exist as a network of continually changing social experiences defined through 
the interaction of people and land. People and land becomes as Basso (1996:55) states a 
process of ‘interanimation’ where, as people animate land, land animates people. However, 
Bender (1993:3, 1999) also notes landscape is not only shared, but is a contested realm in 
which people, groups and nation are enmeshed in a ‘polysémie’ web of politics, control and 
gazes. Negotiating landscape becomes a process of negotiating perspectives and 
contextualising the influences of their embedded epistemological baggage.
From this position of viewing people and land as interrelated, contested, co-dependent and 
continually negotiated, I follow Harrison in viewing pastoralism as a ‘contact zone’ of these 
processes of shared histories and shared landscape. It is in this way that I build on this 
approach construct pastoral contact as a way of exploring the underlying dialectic between 
colonised and coloniser (see Fig 2.2). In this model (Fig. 2.2) I present the pastoral industry 
as the central link between Aboriginal traditions and land (countryscapes); Western
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Nationalist Landscapes, being the government and state agendas; and what I have termed 
‘farmscapes’, the pastoral and/or other horticultural groups, communities and workers. In
Figure 2.2. A Model of Shared Pastoral Landscapes.
presenting this model I believe that the relationships between the interacting cultures 
involved in notions of shared histories and their associated landscapes can be easily assessed.
The heterogeneous nature of the pastoral industry is highlighted by the continually changing 
interrelationships between Indigenous and European people. These mutual and co-dependent 
relationships were often contrast with the national agenda. Baker (1999), McGrath (1987) 
and Rose (2004) have examined this mutuality exhaustively and have documented the 
various ways in which it was formed and lived. Through analysing and deconstructing the 
evidence for the growing interdependence between Indigenous communities and Europeans 
during the early pastoral era these researchers have noted that while many benefits were 
obtained for pastoralists -  such as clearing of land, establishment of white boundary lines and 
fences, stock work -  Indigenous people also exploited the presence of this industry into their 
country scapes. With many social and environmental changes occurring, many Aborigines 
voluntarily ‘came in’ to stations for food, material and monetary gain. The reliance on new 
‘fast foods’ such as flour and sugar was also a contributor in the settlement of stations.
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Consequently, the shared histories and landscapes of northern Australian pastoralism were 
and are multi-layered. Indigenous peoples became reliant on the pastoralists due to changes 
to the country, removal of peoples from traditional lands and changes in resources. 
Conversely, pastoralists relied on surviving Indigenous knowledge, thereby encouraging the 
retention of at least some elements of ‘traditional’ behaviour and knowledge. This co­
reliance can be explained by the shared histories and landscapes present in the many 
interactions that occurred in the pastoral setting.
Towards an Archaeology of Trade: An Insight into Shared 
Landscapes and Shared Histories
By presenting this model I do not wish to portray cross-cultural relationships in the pastoral 
industry in Australia as homogenous. As Harrison (2002c:39-40) notes:
It is this shared historical narrative to which archaeologists are in a 
unique position to contribute. By looking into the deep past, we can 
chart the long-term local historical trajectories - both trajectories of 
continuity and change - that have impacted on the shared historical 
experience of the colonial encounter.
As stated above, responses to contact on Australian pastoral frontiers between Europeans and 
Indigenous peoples cannot be viewed collectively. As Harrison argues, it is to 
understandings of shared local histories to which archaeologists can contribute, rather than a 
shared history of all European-Indigenous contact relations. In my thesis I examine just one 
local example of settler-Aboriginal contact from northern Australia to shed light, not only on 
the shared histories of that contact, but also on the integration of the archaeological and 
anthropological processes needed to reveal these histories. By focusing on the implications 
of trade at Marralam Boab I provide insights into the complexities that underlie the layers of 
interaction, contestation and continuity between Indigenous and non-Indigenous people 
present at Marralam Boab. In doing so, the artefactual evidence of trade becomes much 
more than an object; it becomes a window into understanding the complex social 
relationships that are an essential part of contact.
Reconceptualising Artefact: An Understanding of Aesthetics
It is in this way that the notion of artefact moves from being a utilitarian object engaged in 
passive relationships with people towards an understanding of artefacts as phenomena
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embedded in the shared sociality of the landscape (Jones 2001, 2005; Ouzman 2001). This 
conceptual shift follows a larger movement towards a more holistic understanding of the 
sensory relationships formed between people and objects (cf. Classen 1994; Dams 1985; 
Houston and Taube 2000; Langton 2002; MacGregor 1999; Rainbird 2002), and builds on 
the work of Jones (2001) and Ouzman (2001) into the implications for considering aesthetics 
in artefact analysis. As Jones (2005:199) states:
It is obviously insufficient to simply ‘read’ different orders of 
personhood from the fragmented remains of human bodies or 
artefacts. Our focus must be on social practice, the way in which 
persons are produced and performed. The key point is that 
relationally persons are created through networks of relationships and 
these networks include things as well as people.
In this approach people, social practices, artefacts and landscape are intertwined in complex 
and dynamic relationships that constitute their identities or what Jones (2005:199) calls 
‘personhood’. Artefacts become the archaeological visible remains of relationships between 
groups of people and landscape, and as such allow the sociality of the past to be explored, 
examined and remade. Aesthetics becomes another important part of their consideration in 
analysis, and particularly for my thesis in regard to the trade of the beautiful and unique 
Kimberley points which I discuss in relation to the Marralam Boab site in Chapter Three. It 
is important to note that a study of aesthetics can only go so far drawing on the 
archaeological record without ethnographic or oral historical data. Using the shared histories 
approach, I contextualise the site and the artefacts manufactured there in Chapter Four by 
expanding on current anthropological understandings of aesthetics (Morphy 1989; Tamisari 
1998, in press) and ethnographic representations of power, cosmogony, Law, and their 
relationships to people, Country, and things throughout northern, central and western 
Australia (Akerman 1978, 1979c; Akerman and Stanton 1994; Bradley and MacKinlay 2000; 
Morphy 1989; Tamisari 1998, in press).
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Chapter Three -  Marralam Boab Case Study
Objects such as the stone blades are not just part of country; they are 
also themselves called ‘country’, they are part of the kinship and 
emotional wealth of the country.
(Bradley: in press)
Introduction
My previous chapter proposed a shared histories/shared landscape approach to understanding 
the relationships between Aboriginal/non-Aboriginal people during the contact period. In this 
chapter I outline the Marralam Boab archaeological site in the eastern Kimberley area as 
reported by Head and Fullagar (1997). Then I apply the shared histories interdisciplinary 
framework to understanding the complexity and ‘uniqueness’ of this contact site. Thus, this 
chapter has two main aims. I argue that while archaeological material provides some 
evidence in regard to Aboriginal/non-Aboriginal contact, it is reductive to evaluate a contact 
archaeological site based solely on its archaeological data set. I follow Lightfoot (1995),
Head and Fullagar (1997) and Wilson and Rogers (1993) and move away from viewing 
culture as an event, but rather a continuing process of cultural change. Secondly, I 
incorporate ethnographic, historical and oral historical data to focus on the relevance of trade 
for understanding the embeddedness of Kimberley points as part of the sociality of the 
landscape.
History o f the Marralam Boab Site
Marralam Boab is an archaeological site situated near a permanent freshwater billabong at 
Marralam Outstation on the location of the original homestead of Legune Station (see Fig 
1.1). The site was used by both Aboriginal and non-Aboriginal people as a campsite, and 
there are also other campsites situated near the billabong (Head and Fullagar 1997:422).
While Legune Station was once a thriving pastoral station there are now few surface remnants 
to indicate that this was once the site of the homestead itself.
Legune Station was once a typical east Kimberley pastoral station and according to the 1933 
census contained 11 423 head of cattle, 150 horses, 120 goats and 2 mules. Legune also had a 
heavy reliance on Aboriginal labour and while the 1933 census makes no mention of either 
Aboriginal or non-Aboriginal workers, the 1949 patrol of E.C. Evans documented 41 
Aboriginal workers and their pay of food, clothing and other articles for both the workers and
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their dependants (Head 1994:175). There were also many reported ‘bush blacks’, Indigenous 
people living outside the pastoral station but occupying the local area. Aboriginal groups that 
hold attachments to that area are the Gajerrong, Miriuwong, Jamandjung and Murinpatha 
people. Those living in the area today are children and grandchildren of those who saw the 
first white men, kartiya, enter the area (Head 1994:171).
Legune Station employed many Aboriginal workers in a semi-feudal system (Head 1994:173, 
174). As late as 1972, Aboriginal workers would work weekdays and continue to hunt and 
gather on weekends. A patrol of the area in that year specifies that there was tension between 
the Aboriginal workers and the Station manager, Mr Griffiths, and that if the station had not 
been on their country, they would have left the station (Head 1994:178).
The site therefore represents a shared landscape in which local Aboriginal and non-Aboriginal 
people operated closely. They used the same campsites. That is, they occupied the same 
place but interacted with the landscape differently, thus two histories operated independently 
but intertwined within the pastoral industry incorporating aspects of trade, specialist local 
knowledge of country and labour for rations and continued occupation of ancestral country 
(Head 1994; Head and Fullagar 1991). I am concentrating on one of these aspects, trade in 
the local region, and consider the way Aboriginal trade continued following contact. I will 
eventually argue that the ethnographic evidence not only demonstrates an increase in trade 
within these local shared landscapes and shared histories, but also provides a rationale for that 
increase that cannot be explained drawing on archaeological approaches alone.
Archaeological Analysis of Marralam Boab
Head and Fullagar (1997) excavated the site, which is situated underneath a large Boab tree at 
the Marralam Outstation. This small excavation is the focus of my study. Head and Fullagar 
identified the contact deposits found at this site and their research highlighted an increase in 
stone tool production occurred which coincided with the introduction of European materials 
(Fig 3.1) which is atypical of contact deposits (Head and Fullagar 1997). Therefore, the 
atypical nature of this site highlights continuity in the manufacture of Kimberley points that is 
not evident in any other excavated site. In many cases throughout the Kimberley region, the 
continuation of the manufacture of Kimberley points from stone material is not evident and 
the material is replaced by glass, ceramics and metal (Harrison 2000, 2002b).
29
However, the information Head and Fullagar (1997) provide about Marralam Boab is limited 
and no data relating to the pit size or its stratigraphic units have been published at this stage. 
Due to these limitations, I have only been able to assess the archaeological data presented 
(See Fig 3.1), which provides partial information about the types and density of materials but 
little information about the amount of materials. Furthermore, there is no information about 
the size, dimensions and type of pit excavated and therefore how much of the site is 
represented.
Types of Materials found at Marralam Boab
The excavated materials Head and Fullagar (1997) recorded at the site comprise stone, glass 
and metal. Only generic terms were given for the excavated material with no further 
description. Therefore, Head and Fullagar (1997) made no distinctions regarding the types of 
stone, glass or metal such as silcrete or quartz, bottle or other types of glass, or steel or iron 
respectively. No mention of the quarry source was given in Head and Fullagar’s (1997) 
publication of the excavation, but Head et al. (2002: 181) do identify a number of possible 
quarries and outcrops at the nearby site of Milyoonga. At the Milyoonga site, also used for 
yam harvesting, the quarry contains microcrystalline and silcrete materials from which cores 
and flakes were excavated (Head et al. 2002: 181).
Density of Material at Marralam Boab
Stone, glass and metal are present throughout the site and Head and Fullagar (1997: 423) 
presented the stratigraphic depth below surface and the density of the material in the site (see 
Fig. 3.1.).
While the graph above highlights the adoption of European material from about 45 cm and 
increased deposition occurs from about 15 cm, it also demonstrates that there is an obvious 
pattern of increase and decrease in the deposition of both stone and metal over time. 
However, while there are minor decreases in the deposition of stone at 22cm and 
between 15cm and 5cm below the surface, there is an overall increase in the deposition of 
stone material used in the manufacture of Kimberley points throughout the site (see Table 
3.1).
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Figure 3.1. Densities of archaeological materials by depth- Marralam Boab site (Head and 
Fullagar 1997:423).
An explanation that arises from the pattern of archaeological materials found at Marralam 
Boab is the possibility that these trends could be related to variations in site occupation and 
seasonal site-located activities. However, due to the lack of archaeological data published by 
Head and Fullagar (1997) it is difficult to speculate on their meaning drawing only on 
archaeological evidence. Therefore, it is necessary to look to more interdisciplinary data to 
shed light on the obvious patterns in deposition.
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Table 3.1. Marralam Boab -  Material Type vs. Diachronic Density.
Depth
Below
Surface
Description of Material and Density
45cm A small amount of metal and glass are present at the site with stone having a 
density of 7x that of glass and metal combined
40cm A decrease in the density of stone occurs, decreasing to 0.7 in density. The 
small amount of European materials also decreases
30 -40cm European artefacts are not present and an increase in stone artefacts occurs
30cm Glass is apparent in the archaeological record, but metal is still not 
represented, and stone is 2.5 in density
22cm Metal re-enters the site in greater abundance than glass. Coinciding with the 
presence of metal is an increase in stone density, reading at 3.4
15cm A drop in all materials at the site occurs
10cm an increase in both stone and metal is present, stone increasing in density by 
approximately three times the amount present at 15cm
5cm another decrease occurs with stone falling to 1.3 in density and metal to 0.25
0cm-5cm there is a slight increase in glass, metal stagnates, and the density of stone 
increases again reaching a density of 5
Artefacts at Marralam Boab
While there are other artefacts present at Marralam Boab, Head and Fullagar (1997: 422) have 
concentrated on the analysis of the debitage found at the site, the by-product of the production 
of Kimberley points. Head and Fullagar (1997) do not postulate whether the metal material at 
the site represented debitage associated with the manufacture of ‘shovel-spears’ (Akerman et 
al. 2002; Harrison 2004b). Further, Head and Fullagar (1997) do not discuss the possibility 
that the glass present in the site is in direct conjunction with the production of glass 
Kimberley points, or ‘bottle spears’ (Akerman 1979a; Akerman and Stanton 1994; Akerman 
et al 2002; and Harrison 2000).
Archaeological Interpretation of Marralam Boab
In interpreting the Marralam Boab site, Head and Fullagar (1997: 422-423) simply assert ‘that 
stone flaking continued to the extent that it was useful for exchange’, and furthermore that 
‘ [tjhese points were made by highly skilled craftsmen; the material base for their production 
also expanded in the post-contact period with some people making them out of glass’. While 
Head and Fullagar (1997) note the increase of stone tool production at the site, they provide
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no archaeological evidence for pre-contact patterning of stone deposition prior to the 
introduction of European materials. As such, it is impossible to determine whether an overall 
increase in stone tool production is represented in the contact period in comparison with pre­
contact tool production at Marralam Boab. It is possible that the debitage associated with 
stone tool production may have a higher representation in the archaeological record pre­
contact but with no pre-contact data set, it is not possible to establish whether this is the case. 
Another possible explanation is that, as the increase in deposition of stone coincides with 
metal and glass deposition at the site, there is not only an increase in stone manufacture but 
also, an overall increase in the manufacture of all point production during the contact phase.
Kimberley Point Production Areas
Kimberley points are a regionally specific artefact manufactured in the Kimberley region, 
although not all groups within this region are associated with the production of the points (Fig 
3.2). Although Kimberley points are only manufactured in this region, distribution of these
Figure 3.2. Map of Kimberley Point Production Area (Harrison 2004b: 2).
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artefacts was widespread within and beyond the Kimberley region. The Kimberley region 
was traditionally the boundary for the production of Kimberley points, however, in contact 
years this area was not exact due to widespread dispersal of Kimberley men around Western
Australia. This process was most evident in areas where large bodies of Indigenous people 
were situated, especially in prisons located on Rottnest Island and Broome (Harrison 2002a). 
The knowledge and rights in accordance with the manufacture of these points did however 
originate from within the region outlined in Fig 3.2.
Kimberley Points: Raw Materials, Production Techniques and 
Distribution
Classifications of Kimberley points vary (cf. Akerman and Bindon 1995; Akerman et al.
2002) but, for the purpose of this thesis I will apply the term ‘Kimberley point’ to all large or 
small triangular pressure flaked points with dentate or serrate margins, made of stone, glass, 
ceramic, or metal, produced at sites within the Kimberley point production area (see Fig 3.2).
The stone tool technology in the area mainly comprises the production of Kimberley points 
and Head and Fullagar (1997: 422) deduced that the small stone flakes recorded at the site 
were the by-product of Kimberley point manufacture and that these points were produced at 
the site. There are many types of Kimberley points manufactured in the study region, with 
points varying not only because of the materials used, but also in production techniques. The 
materials used are most commonly stone (majority quartzite and silcrete such as agate) and 
after contact, glass, ceramics and metal were also adopted into the tool assemblages (Akerman 
1979a; Akerman and Stanton 1994; Akerman et al. : 2002:1.7; see also Harrison 2000). Hafted 
glass points were often called ‘bottle-spears’ (Akerman et al. 2002:17; see also Harrison 
2000) to differentiate them not only from the original lithic materials but also from metal 
spears known as ‘shovel-spears’ (Akerman et al. 2002:17; see also Harrison 2004b). All of 
these points were given as gifts throughout and beyond the area in the trade and exchange 
system known as wunan discussed further below. It is important to note that the stone 
represented in Fig 3.1 is the debitage or by-product associated with the production of these 
stone points (Head and Fullagar 1997: 422) and not the finished product. However, the vast 
amount of stone debitage within the excavation suggests the production of a vast number of 
finished artefacts at the site.
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The quartzite and agate used in the region varies in colour and physical properties and each 
raw material is classified accordingly. Translucent agate, comprising orange and/or white in 
variants found south of the Prince Regent River is known as winjalalanyu (Akerman et al. 
2002:17). These points tend to be smaller and shorter than those made of quartzite. Quartzite 
from the central Kimberley is white or grey (kiimbu/m), or yellow, pale orange or red (bilirri) 
or black (ngalat). Opaque chert that is black or dark green is named wurumungkaya 
(Akerman et al. 2002:18). Kimberley points are also made from white chalcedonic silcrete. 
They were also made for exchange purposes and were the largest of the Kimberley points, 
measuring >8cm in length (Akerman et al. 2002:18). Head and Fullagar (1997: 422) 
interpreted the debitage associated with the site as the by-product of the production of large 
Kimberley points, so it is possible that the debitage comprises chalcedonic silcrete, although 
Head and Fullagar do not identify the raw material present.
The following outlines a general overview of the production of Kimberley points. The 
manufacturing process involved pressure flaking (for a more detailed analysis see Akerman et 
al. 2002:19-21). Material known as blanks (Akerman 1979c; Akerman et al. 2002: 19) is first 
extracted for knapping from the cortical margins of boulders and/or outcrops (Akerman et al. 
2002:17). The production of these points relies on pressure flaking methods, a reduction 
technique. Once a suitable flake has been procured, a hardwood indentor is used in pressure 
flaking to remove flat flakes with ‘bending initiations and negligible bulbs’ (Akerman et al. 
2002: 19). A bone indentor is then used to further remove flakes with more control, which 
creates more regular flake scars (Akerman et al. 2002: 19). Focusing from one side of the 
flake, the knapper will then continue to remove small flakes from each side of the worked 
flake, creating a triangular point starting from the distal end (2002:10-20). Bone is used again 
to create serrated or dentate margins (Akerman et al. 2002: 20).
It is noteworthy that Akerman (1979c) dedicates a paper to the way in which stone was 
annealed (heated) in some cases; to quarry blanks, shape spearheads and ‘soften’ stones to aid 
the pressure flaking process (Akerman 1979c: 144). The process appears to have transformed 
the material so it had a translucent or opalescent sheen Akerman (1979c: 146) describes as 
‘greasy’. In the paper, Akerman elaborates various techniques for annealing, and draws on 
the advice of several senior Kimberley men to reproduce the effect which was difficult, time 
consuming and not at all widely known. It is apparent that the lustre achieved in this process 
is echoed in glass points.
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The Genesis of Kimberley Point Production
The genesis of Kimberley point production is attributed to several ancestral beings.
According to oral traditions, before the ‘two culture heroes and moiety figures Wodoi (spotted 
nightjar) and Tjungkun (owlet nightjar) men used simple wooden spears’ (Akerman et al. 
2002: 15). ‘Tjungkun invented the first spear thrower ... Wodoi made the first stone-tipped 
spears’ (Akerman et al. 2002: 16). Akerman et al. (2002: 17) elaborate:
In the east Kimberley, the Miriuwung [of Legune Station and 
Marralam Boab site] attribute the introduction of pressure flaking to 
the ‘blanket lizard’ (frilled neck lizard), although they believe that the 
nightjar, Panangka, produced Kimberley dentate points ... the eagle, 
Kanbira, created uniface points. Archaeological examples of uniface 
points are believed to be Kanbira’s talons.
Local Kimberley people believe that the spearheads Wodoi introduced were 
improved with the introduction by men by their use of bone indentors (Akerman 
etal. 2002: 17).
Production of Kimberley Points as a Gendered Activity
The production of Kimberley points is associated with the masculine domain of Aboriginal 
culture in the region although the trade of them is not (Akerman et al. 2002; Harrison 2002a, 
2002b; Smith 2000, 2001). Harrison (2002a: 372) demonstrates the importance of ownership, 
authority and status that production of the points held in relation to masculinity, status and 
prestige:
Kimberley men were Kimberley men in part simply because they 
could make Kimberley points. The manufacture of Kimberley points 
is not only an acknowledgement of the maker’s masculinity (as a 
privilege of having gone through various stages of initiation), but of 
their identity as a member of a particular ethnic group.
Male elders held authority over raw materials and quarry sites, an authority that also extended 
to the stone blanks removed from these sites. Following the introduction of glass as an 
alternative raw material to stone in the production of Kimberley points, Harrison (2002a) 
argues that increased competitiveness between younger uninitiated men and elders occurred. 
Older men no longer held the monopoly over the stone as a raw material. As a result of the
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introduction of glass through the pastoral landscape, the social dynamics of this masculine 
and formerly aged-based practice changed. Yet, simultaneously, Kimberley point production 
and exchange continued, simply in an altered form.
Production of Kimberley Points as a Law-governed Activity
Just as Kimberley point production was controlled by senior men, and could only be produced 
by initiated men (Harrison 2002a: 369), there were restrictions on the production process.
... if you drink water it will break everything .... That’s the law with 
that, that Jimbila ... yeah ... you gotta starve yourself of water, and no 
drink ... till you finish all that, see? And then you can go back. If 
everything all come good, it’s alright... you can go back and have a 
feed now (Harrison 2002a: 369).
These restrictions were described as related to Law. The way in which people received and 
gained authority over the Law is discussed in the following chapter. However, in the context 
of Kimberley point production, it is important to note the complex relationship between the 
genesis of Kimberley points, and that it was a Law governed gendered activity.
Pre-contact History at Marralam Boab
Kimberley point manufacture and trade is a manifestation of social and ceremonial processes 
of Aboriginal people from the Kimberley region. One of the social networks of exchange that 
operates within and beyond the Kimberley region, passing directly through the Marralam 
Boab region, is the wunan exchange cycle (Akerman 1979a, Akerman and Stanton 1994).
The origins of the wunan in the eastern Kimberley region were laid down by ancestral beings 
who would exchange goods and services in return for materials such as Kimberley points and 
pearl shells. Secular materials were traded within this lineal network and trading partners 
consisted of both men and women. As Akerman and Stanton (1994: 27) state ‘sacred objects, 
songs and more esoteric items moved within a separate exchange system’ and further, that 
‘exchange systems are aligned along both individual and corporate lines. Both systems may 
operate within a family, a local group, a dialectal unit, or between separate language groups’ 
(Akerman and Stanton 1994: 27).
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Shared Histories atMarralam Boab
Processes of contact are unique; change resulting from contact is dynamic and cannot be 
viewed in the same regard as shifting and/or influenced cultural change. As such, many 
different characteristics of interactions and intersections within the ‘contact zone’ must be 
reviewed in order to expand interpretation beyond an archaeological bias (Wilson and Rogers 
1993:3-7). In viewing cultural change and its inherent continuities, I move towards a more 
holistic understanding of processes through a focus on the interaction between Indigenous 
people, pastoralists and the landscape at Marralam Boab. Trade and its relationship to 
Kimberley points becomes a window into these complex social interactions and provides 
important information about political, ritual, ceremonial, ideological, cosmological, 
cosmogonic and experiential realms of Indigenous relationships with the landscape.
Therefore, to understand these complex and dynamic interactions it is necessary to understand 
the context or shared histories within which these interactions were taking place.
Pastoral Contact
The first European contact in the Kimberley area was the Augustus Charles Gregory 
expedition in 1855, known as the North Australian Exploring Expedition, which aimed to 
conduct reconnaissance in the area. On this journey, there was little violence between 
Aboriginal inhabitants and European explorers (Smith 2000:114, 2001:24). During the period 
of 1879-1880, surveyor Alexander Forrest entered the area to assess its suitability for raising 
sheep and cattle. Forrest reported only a few instances of encounters with Indigenous people 
of the area, although the party suspected that they were being followed continuously. After 
favourable findings by Forrest, land in the area was distributed in 1882 and 18 million 
hectares were allocated to 77 people, one third of which was given to just 5 people, indicating 
the vast size of some properties that existed in this early period (Smith 2000, 2001: 24). 
Following the first land allocations expansion into these newly created pastoral areas was 
rapid and resulted in violent clashes between pastoralists and Aboriginal land owners (Smith 
2001: 25). The period between the 1880s and 1920s is now commonly referred to as the 
‘chaos period’ or ‘killing times’, and the period following that from the 1920s to 1960s are 
now known as ‘station times’ (cf. McGrath 1987; see also Baker 1999; Head 1994; Smith 
2000, 2001). It was in this settlement pattern that Legune Station, the site of Marralam Boab, 
near Kununurra was established.
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In these northern parts of Australia the pastoral industry controlled a large amount of land, 
and properties were, and continue to be large, up to 40,000ha and as a consequence, the living 
quarters were quite isolated in comparison with their southern counterparts (Mahood 1984:
65; Willy 1984:116). Due to their isolation and their relatively recent history, contact 
between Aborigines and settlers in the pastoral areas throughout northern Australia and 
particularly the Kimberley, differed from those areas affected by sudden, violent and 
extensive contact in rapidly developed areas such as urban environments.
The use of Aboriginal labour also contrasted with the south, as in the southern areas of 
Australia, labour on pastoral land comprised a mixture of convicts, ex-convicts, immigrants 
and Aboriginal peoples (Abbott 1971:87, 111). However, pastoralists in the northern areas of 
Australia relied almost exclusively on Aboriginal labour, not only because wages were basic 
or in many cases comprised simply rations, but because of the local Aboriginal peoples’ 
knowledge of their country, and therefore, their knowledge about fresh water supplies, poison 
plants, dangerous predators, and other risks to humans and stock (McGrath 1987).
Another influencing factor for the difference in processes of contact between northern and 
southern Australia relates to climate. Dramatic climatic variations are seen as a major 
contributor to the unique situation that developed between settlers and Aboriginal peoples, 
which contributed to vastly different social and employment situations from those in the south 
(Baker 1999; Head and Fullagar 1997; McGrath 1987). In ‘the Top End’, the year is divided 
into two seasons of wet and dry, and during the wet season (approx. December to April) 
torrential rain causes widespread flooding. During this time the majority of pastoral property 
workers, both Aboriginal and non-Aboriginal, were and often still are given leave from the 
stations for extensive periods during the wet (Head and Fullagar 1997:419). While most 
white workers that were given leave travelled into town for the duration of the wet season, 
Aboriginal people took this opportunity to ‘return to country’, perform ceremonies and 
partake in social and country obligations (McGrath 1987).
Due to this break in work, Aborigines of the east Kimberley area were able to continue to 
participate in social practices and ceremonies within their community. Local Aboriginal 
people were able to engage in an uninterrupted period of ceremonial life with ceremonies that 
were originally performed in the dry season prior to contact, now undertaken in the wet 
season (Baker 1999:104; Head 1994: 174). Some station owners were understanding of 
Aboriginal obligations to country and ceremony and allowed workers days off to perform
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ceremonies (McGrath 1987) although this was not universal (cf. Stevens 1974). Furthermore, 
there are also oral recollections of station owners discouraging Europeans from trying to 
interfere in or watch the ceremonies (Baker 1999: 110).
In contrast, areas in which missions were established actively discouraged Aboriginal 
participation in their cultural practices in the attempt to introduce Christianity (Rose 2004). 
These missions followed assimilation practices and Aborigines situated on missions were 
encouraged/forced to adopt European customs such as gardening and domestication of 
animals and in doing so, neglect ceremonial life. However, the opportunity for the 
maintenance of social practices and also ceremony did not arise from climatic and economic 
reasons alone. Many pastoralists relied on Indigenous knowledge of land and resources to not 
only make pastoral stations more profitable but also to survive. The understanding, or at the 
least acknowledgement, of Aboriginal culture was important to the new settlers, as many were 
able to implement Indigenous knowledge of the land and resources to obtain the full potential 
from their newly acquired land. Activities such as ‘fire stick farming’, tracking, knowledge of 
native foods and knowledge of land were especially important to the rural European 
community of the time (Baker 1999, McGrath 1987, Roberts 2005). It is also important to 
note that the reliance by Europeans on Aboriginal knowledge was not unidirectional. In the 
early years of European settlement, where contact was rapid and violent, the change in 
Aboriginal land holdings meant that, at least whilst employed by the pastoralists, Indigenous 
people also became reliant on European knowledge, food and shelter (Baker 1999; McGrath 
1987).
Pastoral Contact Zones: an intertwining of histories
Aboriginal and European Law was interwoven in the pastoral contact zone. Aborigines saw 
links between white laws and their own, especially on pastoral stations where hardships of 
daily life and training of younger workers were held and taught by the elders at the stations 
(McGrath 1987: 37). This ability to integrate aspects of Aboriginal customs into European 
rules at settlements in many cases created harmony amongst the multitude of workers 
(McGrath 1987: 37). However, an integration or acknowledgement of the two different laws 
was not always prevalent in Aboriginal-non-Indigenous contact in the pastoral area. Ngabidj, 
an Aboriginal stockman, who worked on many pastoral stations in the Kimberley, including 
Legune Station, described how his initiation involved the Miriwong and Gadjerong people of 
the Marralam Boab site (McGrath 1987: 37). While station life was important as it created an 
outlet for ceremonial life and helped maintain kinship ties it also created a more ‘stable’
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lifestyle for some (McGrath 1987: 38-9). For example, after Ngabidj participated in tribal life 
in his youth, including tribal murders and bush ranging with other Aboriginal people which 
led to a six-month imprisonment (McGrath 1987: 38), he returned to stockwork. Ngabidj 
explained he ‘was quietened down’ (McGrath 1987: 38) and was too old to continue the life 
of his youth. He eventually settled at Ningbing Station where he was able to maintain 
involvement in ceremonial life but was also provided with the regularity of station life 
including rations and a social framework that met his needs (McGrath 1987: 38).
The retention of local Aboriginal culture at Legune Station was unique in terms of contact in 
most areas. Head (1994: 174) provides evidence that it represented ‘.. .an important Law 
place’. As such, thousands of people, the four local land owning groups and visitors 
including the Ngarinman, Garamau and the Yilngali peoples were documented to have 
attended a ‘Big Law’ ceremony within the dry season (Head 1994: 174). This pattern of dry 
season ceremony breaks with the model usually associated with pastoral times, where most 
ceremony was conducted during the wet season. This difference indicates the importance of 
the site, the continuation of residence by local owners, and the continuation of their cultural 
practice throughout the contact phase.
Through this chapter, I have been able to demonstrate from archaeological and material 
cultural evidence, that the Kimberley point played an important social role in Kimberley 
gender and social relations. However, it is only through a careful analysis of the ethnographic 
material available on Aboriginal cosmologies that the true value and meaning of Kimberley 
points, locally through production and regionally through trade can be understood. The 
following chapter explores and examines the archaeological and anthropological traditions of 
interpretation of trade and the ethnographic analysis of material artefacts in relation to 
cosmology and cosmogonic processes. I demonstrate the way these more recent 
understandings of artefactual production and distribution throw light on the actual potency of 
the Kimberley point as a trade object and the way its production and distribution ties 
Kimberley men to each other, their country and to their ancestors. Once this framework has 
been adopted, even given the lack of material and information published on the Marralam 
Boab site, a much richer understanding of the site and its shared histories and landscapes is 
revealed.
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Chapter Four
Shared histories, shared landscapes -  an interpretation of Marralam 
Boab
In this chapter, I analyse the archaeological phenomenon of increased stone tool production in 
the contact era at the Marralam Boab site using trade and exchange as an agency in the 
process of cultural continuity. To contextualise this approach it is necessary to include a 
conceptualisation of trade as a window into interaction amongst Aboriginal people and then, 
between Aboriginal people and non-Indigenous people following contact in the Kimberley 
region. Due to the large and far-reaching effects of trade and exchange in Australian 
Aboriginal cultures, it is important to integrate a study of the Marralam Boab site into this 
broader cultural context to examine the cultural significance of the site. As such, it is crucial 
to explore the ways in which archaeology and ethnography have each represented the extent 
to which material objects played a role in inter-group social relations generally in Australia, 
and how these roles were embedded in landscapes.
An Archaeological Study of Trade: Early Approaches
In archaeology, trade has been studied using a range of different models: from ecological to 
economic understandings of the reasons for, and importance of, trade and exchange systems. 
While many have used quantitative methods to explain trade and exchange between groups 
and culture (Irwin-Williams 1977; Plog 1977; Renfrew 1975) others have begun to view trade 
within a more holistic framework. In Australia, many frameworks for studying the 
archaeological evidence have been applied to studying trade in the Aboriginal context.
The earliest approaches to trade were informed by culture-historic theory where the main aims 
of analysis were constructing typologies of artefacts and placing them within a Social 
Darwinist framework. In this type of framework, artefacts were assessed technologically and 
placed in a teleological system showing a movement towards a higher level of civilisation. 
Under the influence of Radcliffe-Brown and Malinowski, functionalism was incorporated into 
archaeological analyses. In this approach artefacts were understood to have a fixed 
functionality and included such categories as hunting weapons, fighting weapons, gathering 
and processing implements such as grindstones, baskets, wooden containers, digging sticks.
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Functionalist approaches tended to reduce meaning to an object’s assumed utilitarian function 
as its sole reason for existence (Tilley 2000). Current archaeological practices including 
residue and usewear analysis, grew from this theoretical perspective as a way of 
understanding and making sense of the archaeological record (Patrik 2000). So objects made 
of similar materials and following particular forms are understood to have been traded when 
found at diverse sites across the country.
Drawing from functionalist theory, Renfrew (1975) studied trade as an embedded component 
of the cultural system. Renfrew’s (1975: 4) study concentrates on sedentary groups and aims 
to create models of trade systems. Although Renfrew (1975) concentrates on the physicality 
of the traded object, he does acknowledge the importance of trade in the transfer of 
information between groups. It is in this way that material goods become not only physical 
objects but also are intertwined in social practices associated with particular cultural groups. 
However, in focusing on the materiality of the object, Renfrew fails to recognise the 
importance that non-tangible objects had in correlation with tangible materials.
Whilst the utility of function of stone tools may include plant processing; hunting (usually 
associated with stone points); scrapers for processing food; axes; cutting instruments, fighting, 
and various other daily utility purposes, classifying objects solely by their function fails to 
incorporate many cultural implications embedded within the object. Although these uses of 
stone tools may seem domestic and secular, many social implications are associated with both 
the production of, and uses for, stone implements (McBryde 1984a). For example, the quality 
of raw materials traded through networks was not necessarily a determinant of what, and with 
whom, the materials were traded. There is repeated evidence that the materials traded into a 
group were clearly inferior to local raw materials and finished products, indicating that 
economic processes alone cannot explain the trade (McBryde 1984a, 1984b). With this in 
mind, archaeological modelling attempted to explain trade as an environmentally adaptive 
strategy.
Processual Approaches: Trade as an Adaptive Response
This type of systematic approach to understanding trade was contemporaneous with the 
emergence of Processual archaeological approaches. They were influenced in their 
conceptualisation by the emergent fields of evolutionary and cultural ecology. In these 
approaches, trade was seen a means of adapting and surviving in harsh and marginal 
environments and climates (Cottrell 1985; Binford and O’Connell 1984). One way this
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approach was implemented in archaeology was in the interpretation of trade and exchange of 
stone tools and the use of quarry sites. The social and political roles that quarries play in their 
cultural contexts is now well documented, especially in the importance of quarries in 
production and exchange systems (Cottrell 1985; Gould and Saggers 1985; Binford and 
O’Connell 1984; McBryde 1984a, 1984b; Patón 1994; Ross et al. 2003; Torrence 1986).
Many of these studies explore long-term survival strategies in harsh or marginal 
environments. For example, Cottrell (1985) found an abundance of imported jasper at 
Tomato Springs in southern California even though local sources of the stone were of a higher 
quality. Cottrell proposes that this exchange of raw and produced material was a risk- 
reduction strategy used within the desert communities to bind different groups into relations 
of reciprocated obligation. Gould and Saggers (1985) document the use of inferior imported 
stone in the Puntutjarpa region of central Australia. Gould and Saggers also recognise the 
importance of stone in regard to social and political maintenance and again this is interpreted 
as a risk-reduction strategy. However, they take the model further and note that the quarry 
sites relate to the spiritual and ideological environment and therefore these more complex and 
materially intangible ideational systems have an impact on the use and trade of quarry 
materials (see also Gould 1980; Binford and O’Connell 1984; McBryde 1984a, 1984b and 
Patón 1994).
Trade as an Economic Activity
Another important way in which trade was analysed was influenced by Marxist theory and in 
this approach material culture and ideology were actively linked. Artefactual materials were 
conceptualised as commodities such as in McBryde’s (1984b:279) study of the distribution of 
stone axes. McBryde (1984b) linked stone axe distribution to the ceremonies and politics 
practiced throughout the trading groups in southern Victoria. In this approach, ceremonial 
and/or ideological components are also conceptualised as commodities that are traded and 
exchanged within existing networks. Commodities may take many forms including utility 
artefacts, artefacts given sacred or spiritual characteristics, powerful songs, Law, rituals and 
ceremonies (Davidson et al. 2004; McBryde 2004; Gould and Saggers 1985).
While archaeology tends to focus on the artefactual record, Akerman has tended to 
incorporate ethnographic and anthropological data to interpret and assess archaeologically 
intangible cultural values and understandings in his research on Kimberley points and trade 
networks within the Kimberley region and beyond.
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Trade and Ethnography
Therefore, in order to understand the relationship between the Marralam Boab site and trade 
in Kimberley points, the shared histories approach incorporates a survey of the ethnographic 
literature relating to trade throughout the Kimberley region and beyond. This literature is 
diverse and has been recorded since contact at the end of the 1800s. As richer information 
has been gathered regarding Aboriginal cultures, understandings of the meaning of trade 
throughout the country have shifted. Early interpretations grew from relatively naïve, to 
much richer, understandings of the more intricate activities, ideologies and connections to 
country embedded within, and that move throughout, the trade networks that crisscross the 
country. In this section, I explore the way understanding has grown through the collection of 
ethnographic data.
Trade as Ceremony
Early observations of the ‘vanishing Aboriginal culture’ by people such as Bates (1944), 
Duncan-Kemp (1952, 1968) Roth (1897), Spencer (1914), Spencer and Gillen (1968) and 
Tindale (1974) often referred to great social events which brought together people from across 
great distances. These events were often characterised as trade meetings. However, these 
early ethnographers generally observed not only the trade of goods, but also the negotiation of 
marriage alliances and other ceremonial activities.
Roth (1897: 136) asserted that ‘ideas [wejre interchanged, superstitions and traditions handed 
from district to district... that corrobborees are learnt and exchanged, just like any other 
commodity’. That is, the existence of the trade of objects and materials may commonly have 
been the apparent purpose of a meeting or gathering, but such trade also allowed other 
activities to occur. As a result, the role of trade began to be understood as ‘cementing social 
and political bonds’ (McBryde 1984b:278).
Ethnographers began to suspect that there were complex relationships operating throughout 
the country (Elkin 1948; Love 1936) and attempted to unravel the links between trade of 
material goods, kinship and ceremonial relationships, Law and land (Stanner 1953). At this 
time, it began to emerge that social ties, ceremonial and ideological beliefs and customs were 
core elements of trade networks as non-tangible exchange objects (Akerman 1979a, 1979b; 
Bemdt 1974; Mountford 1976; Thomson’s field notes 1937 in Morphy 1989:28-29). And, 
further, that these non-tangible systems of belief and Law moved through different regions 
dynamically in an ever-changing manner (Akerman et al. 2002).
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Trade as Shared Histories and Shared Landscapes
Given the opportunity to reflect on the rich ethnographic material now available from 
throughout Australia, a shared histories approach affords the opportunity to not only include 
ethnographic material but to interweave it with archaeological data to create a rich dynamic 
history to fully understand the local and intimate histories in which a site is embedded.
Trade as Socio-political Activity
While the static understandings of social processes associated with functionalism underpinned 
much early ethnographic interpretation, there has been a steady shift away from this approach 
towards a more dynamic understanding of Aboriginal cultures throughout the latter part of the 
last century (Stanner 1953). In this shift, the role that kinship, Law and country played in 
Indigenous relationships became a focal point of interpretation.
The ceremonial and ideological components of trade are sometimes the reason why trade of 
tangible material culture occurs. For example, Akerman and Stanton (1994: 14) demonstrate 
that pearl shell was traded from the north west of Australia, the Kimberley region, throughout 
the entire western half of Australia from Yalata in South Australia to western Queensland, and 
western New South Wales. However, more important than trade is the transmitted belief that 
4 [p]earl shell is “water”; its flashing the lightning that precedes the summer storms’ (Akerman 
and Stanton 1994: 19). While the glistening of the shell is emblematic of life itself (Morphy 
1989), the life-giving properties of pearl shell were also associated with ancestral beings and 
had the potential to be used as a source of tremendous power, negative or positive, throughout 
its distribution range. For example, the power of pearl shell lies in its glistening and shiny 
qualities for the Warlpiri in the central desert region (Dussart 1988: 37 in Akerman and 
Stanton 1994: 19). ‘“Brilliance” recalls the inherent traits emanating from Ancestral Beings 
when they first emerged from their places of origin’ (Akerman and Stanton 1994: 19). Senior 
men throughout the western half of Australia traded for pearl shell and understood the power 
in its use for rain making rituals, love magic and various forms of sorcery (Akerman and 
Stanton 1994: 19-32). Pearl shell in this instance has travelled from the north-western 
Australia coast but with it has travelled its value as water and the rituals for managing its use 
have travelled too. In this instance, I would assert that, given the importance of water in 
desert regions, the ritual and ceremonial knowledge used to unlock the power of the pearl 
shell is crucial. While it may be understood that pearl shell is water in a cosmogonic sense 
(Tamisari 1998), clearly one cannot actually drink the shell. The importance of the object lies 
not in its physical or material qualities as a pearl shell but in its attributed quality as water. It
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is interesting to note at this point, that Akerman and Stanton (1994: 17) state that while the 
trade in pearl shell existed in pre-contact times, it increased following initial pastoral contact 
in the late 1880s and early 1900s. This trade continues today within contemporary trade and 
exchange networks along with the Kimberley points (Akerman and Stanton 1994).
Given the glimpses of the embedded ceremonial and cosmogonic forces attributed to the pearl 
shell it is therefore necessary to examine the ethnographic material relating to cosmogonic 
forces available for Northern Australia. This has been conceptualised as the relationship 
between Law, ancestral beings, country, and aesthetics in material culture.
Cosmogonies and Aesthetics Underpinning Trade
The characterisation of Aboriginal ceremonies as trade events ignores the primacy and 
complexity of the social and ceremonial aspects of inter-group relationships throughout 
Australia. Complex socio-political and ceremonial intersections provide the context and 
value for trade as an activity and the materials traded. These networks involve kin, bodies, 
ideology, and political, ceremonial and ancestral roles in the meanings of inter-group 
relationships (Tamisari 1998, in press).
The networks are negotiated through each person’s kinship to ancestral beings, which created 
or shaped the land and sea, and the natural phenomena, plants and animals, which inhabit it 
(Bradley 1997, 2000, 2001, 2003; Rose 1992, 1996; 2004; and Tamisari 1998, in press). 
Further, that kinship is understood as one of shared essence. That is, a person shares the 
essence of the ancestral beings that also shaped the country to which that person is kin, and 
the other non-human species and other phenomena with which that person shares essence 
(Bradley 1997, 2000, 2001, 2003; Tamisari 1998, in press). These networks form the gaze 
through which Aboriginal people understand their country, its origins, its meaning and value, 
their relationship to it, and their relationship to all those non-human phenomena that exist 
within it. The ancestral beings ascribed authority and ownership understood as Law to 
inhabitants of specific country. Through the ancestral journeys across regional country scapes, 
they created relations between groups of people who are forever bound by the Law the 
ancestral beings gave them, in relations of mutual obligation and reciprocity. Tamisari (1998: 
260) uses the model of ‘same but different’ in which the potential to invoke the Law of 
relatedness between groups follows the paths travelled by a diverse range of ancestral beings 
within what I have characterised as regional countryscapes. These paths are often referred to 
as song lines, and knowledge of important songs that describe the ancestral journeys is often
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the means by which an individual asserts the authority of their identity and kinship 
membership in daily and ritual contexts (Bradley and MacKinlay 2000; Keen 1994).
Paintings (Morphy 1991; Taylor 1996 in Tamisari 1998: 260), stories and songs (Bradley and 
MacKinlay 2000, Keen 1994 in Tamisari 1998: 260), dance (Tamisari 1998) and trade goods 
(Akerman 1979a, McBryde 1984a, 1984b, Patón 1994) all represent physical manifestations 
of regional people’s obligations to the Law and to the country itself, to the ancestral beings 
and their cosmogonic power. These cosmogonic forces are manifest in the context of 
ceremony. Tamisari (1998: 260) describes the way Yolngu peoples ‘... share ancestors, 
bodies, places and join in them and share events, songs, dances and designs’.
Therefore the people embedded in regional countryscapes come together at the ceremonial 
sites they share with the other peoples who live within that region along those ancestral 
pathways, to negotiate socio-political, spiritual, and diplomatic relations, drawing on shared 
aesthetic principles in their songs, dances, paintings, body decorations, and in many of the 
materials they exchange.
The kinds of actions that people undertake at such ceremonial meetings, including trade 
meetings, can include:
1. Assertion of ownership over specific parts of the country and its resources,
2. Negotiation and contestation of authority over knowledge associated with that 
Country,
3. Cementing intergroup relations based on shared kinship and marriage alliance,
4. Fulfilment of obligations under Law including:
o kinship management such as marriage, initiation, and mortuary practices, 
o ritual and ceremonial performance, and 
o material exchange
A Precursor to a Shared Histories Approach
Prior to the emergence of a shared histories approach, some archaeologists urged a more 
regionally specific approach combining archaeology with ethnographic material and oral 
histories in order to understand Aboriginal life in those regions. For example, Patón’s (1994) 
study in Elliot, Northern Territory addresses these varying cosmogonic, ritual and socio­
political aspects of trade.
Focusing on the Madburra group and Jingili speakers of the region, Patón (1994: 182) argues 
that trade of stone was one way in which local small-scale communities were able to survive
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through periods of need in the long term. Leilira blades made from quartzite were produced 
at four quarry sites in the region surrounding Elliot (Patón 1994:173) and these tools were 
manufactured for the primary purpose of trade (1994:176). Although living sites were present 
around the quarries, no blades were present there. Twenty-five percent of artefacts at these 
sites were quartzite (Patón 1994:175). Patón argues these blades were produced at the Elliot 
site and traded locally with other groups for identical blades (1994:177). This local trade 
occurred regularly and other objects such as boomerangs, spears and hair rope were also 
traded further north in exchange for different tool types. Of these, only bamboo spears, lancet 
flakes and stone axes were not produced locally. This indicates that even though utilitarian 
goods were traded, the actual aim and purpose of trade in the area was communication, 
maintenance of social links, the conveyance of knowledge regarding country and its 
resources, cosmogonic knowledge and Law, and naming rights and authority over the quarries 
and their raw materials (Patón 1994:176).
A Richer Understanding of Marralam Boat
Akerman (1979c) repeatedly argues that trade of material culture has continued throughout 
the Kimberley region since pastoral and pearling industry contact. Further, he argues that 
trade has even expanded beyond the Kimberley region because of pastoral contact. The 
pastoral industry facilitated the maintenance of much ceremonial life and the continuation of 
relationship to country. Therefore, with the emergence and expansion of colonial 
infrastructure such as town centres, rail networks, major roads, and transport such as horses, 
cars and aircraft, the speed and intensity of much of the trade has actually increased since, and 
as a result of, pastoral contact (Akerman and Stanton 1994: 17).
Aesthetics and Material Culture
Morphy (1989) and Tamisari (in press) argue that one way to understand the power associated 
with certain materials is through the concept of aesthetics. Aesthetics relates to the way 
‘something appeals to the senses’ (Morphy 1989: 21). Morphy (1989: 23) argues that in 
relation to Yolgnu art, ‘what Europeans interpret at a general level as an aesthetic effect 
Yolngu interpret as a manifestation of Ancestral power emanating from the Ancestral past’. 
Drawing on Morphy (1989: 27) and Tamisari (in press), I argue these aesthetics are 
represented through three objectives:
1. to produce a correct design
2. to produce an ancestrally powerful design, and
3. to enhance or beautify an artefact
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As noted above, brilliance is an inherent trait, which is understood to emanate from ancestral 
beings when they first emerged from their places of origin. Such brilliance is reiterated in 
many different ethnographic sites. For example, Yanyuwa families et al. (2003:350) refer to 
the flashing white brilliance of the flanks of the dingo in their translation of the Dingo Kujiga 
or Dingo ancestral song, one part of which is owned by Yanyuwa people. The song and 
Dingo’s journey across country described in the song are owned by a specific Yanyuwa semi­
moiety (Yanyuwa families et al .2003). Knowledge about the Dingo ancestral being, the 
verses of his song, the tune of his song and the land that he travelled across is also owned by 
that moiety. That knowledge provides their authority and their identity and they share the 
essence of the Dingo and the Dingo’s country (Yanyuwa families et al .2003).
For the Yanyuwa, brilliance is associated with health, vitality and fat (Yanyuwa families et al. 
2003). Fat from animals emerges from healthy country, and so fatness and shininess are 
associated with general fecundity in the country and therefore a general well being amongst 
the people.
Dussart (1988 in Akerman and Stanton 1994) pursues this thematic of shininess and brilliance 
and so does Morphy (1989) in relation to the Yolgnu painting technique of cross-hatching. In 
his article on annealing Kimberley points, Akerman (1979c) refers to the opalescent qualities 
of the large finished points, which he asserts were exchanged and used in rain making 
activities of a similar nature to the pearl shell he and Stanton (1994) discussed above. 
Akerman and Stanton (1994) explain that in contact years there are records of people using tin 
lids in place of pearl shell medallions, because they were shiny. Given that shininess and 
opalescence is so valued across such a broad, culturally diverse part of northern and central 
Australia as an aesthetic quality, I argue it is highly likely that the large Kimberley points 
from Marralam Boab were also perceived to have the potency of Ancestral Beings embedded 
in the appearance of the materials from which they were made.
It would make sense that glass with its capacity to refract light and glisten as with quartzite 
and other crystalline and opalescent materials, would have been easily adopted into the 
manufacturing cycle and valued in the same way as shiny tin lids were obviously valued in 
place of pearl shell. That there was Law regarding point production, including ownership of 
quarries, authority around specialist knowledge held by senior men probably related to 
annealing the stone; Laws restricting behaviour during production; and given too that the 
large points appear to only have ceremonial value and were not used as functional spearpoints
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for hunting or fighting, I argue that Kimberley point production at Marralam Boab would fit 
into Morphy’s schema of aesthetics associated with the power of ancestral beings. If so, their 
production and distribution would be a powerful sign of authority, identity, and cosmogonic 
connections to country and the life-giving forces of the ancestral beings. Further, the 
ethnographic evidence is that the site has experienced continuous occupation by its traditional 
owners and has ‘Big Law’ associated with it.
In view of all of the above, and following the shared histories approach to understanding the 
contact period, the Marralam Boab site can be understood in the context of the continuing 
trade of Kimberley points, sacred objects and pearl shell from Kununurra, east to the Port 
Keats region (see Fig. 4.1). Kununurra also acts as the trade hub for the exchange of sacred 
objects and pearl shell to the south, and to the west, pearl shell, cloth, love magic objects and 
red ochre (Akerman 1979a). If glass Kimberley points are still produced today in the 
Kununurra region as Akerman clearly states in his model of the wunan (1979a and Akerman 
and Stanton 1994: 16), it is easy to understand how the debitage at the Marralam Boab site 
would increase once the pastoral station of Legune was established as a part of the Gajerrong, 
Miriuwong, Jamandjung and Murinpatha peoples’ lives. If these local land owning groups 
found that they were provided with rations for a part of the year, allowed to continue to reside 
on their country, and spend a significant part of each year free to maintain and potentially 
expand ceremonial life, it would be perfectly reasonable to believe that they may transport 
blanks from traditional quarries and use the new pastoral conditions to consolidate their local 
manufacturing practices to enhance their trade status. Further, they would obviously, 
incorporate new materials such as glass and metal that echoed the cosmogonic forces 
associated with the stone Kimberley points they were used to producing and exchanging in 
their country.
Given the complexity of the reinterpretation of the Marralam Boab site I have proposed, in the 
following chapter I reflect on the way in which a shared histories, shared landscape approach 
that draws on ethnographic materials, enriches archaeological site interpretation.
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Figure 4.1 Contemporary Kimberey Trade Routes in the Kimberley (modified from Akerman 1979a :248)
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Chapter Five -  Implications for Research and Conclusion
Marralam Boab Understood
Head and Fullagar (1997) have proposed that the archaeological evidence at Marralam Boab 
represents an atypical or anomalous site where there has been an increase in the production of 
Kimberley points during the contact phase. I argued that while there has been an increase of 
production, given the shared histories of the Marralam Boab site, the increase in Kimberley 
point can be explained in other ways.
These explanations are based on an understanding of the way in which the pastoral industry 
overlaid but did not extinguish the pre-existing regional countryscape. In this view people, 
landscapes and objects are viewed as interrelated and interdependent, and it is through their 
intersection within the pastoral industry, that the processes of contact can be examined. 
Further, I argue that this intersection, rather than acting to extinguish Indigenous culture in 
this area, actually intensified some aspects of pre-contact cultural practices. It is in this way 
that a shared histories/shared landscapes approach was able to challenge the idea of Marralam 
Boabs’ atypical nature and, through a combination of archaeological, ethnographic and 
ethnohistoric data put forward a number of alternative explanations for this archaeological 
patterning of data including increased occupation at the site, changes to the way Kimberley 
points were incorporated into the wunan cycle.
Head and Fullagar (1997) failed to pursue a complex interpretation of the Marralam Boab site. 
However, Head (1994) and McGrath (1987) both report that significant ceremonial activity 
occurred at the Marralam Boab site after the establishment of Legune Station in the ‘pastoral 
times’ from the 1920s to the 1960s. Today this site continues as an Outstation to the local 
Aboriginal owners and, as such, there is no evidence of interruption to local occupation from 
the period of initial contact to the present day.
Since Head and Fullagar’s (1997) publication, Harrison (2002a: 358) has argued that 
archaeological data collection throughout the Kimberley region shows intensification in 
Kimberley point production after ‘invasion’ particularly ‘at sites associated with Aboriginal 
pastoral workers’ camps’. Given that the Marralam Boab site is the site of the former Legune
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Station homestead, the intensification in debitage recorded by Head and Fullagar can be 
understood to echo the pattern of intensification described by Harrison.
Further Research
Marralam Boab provides a window into continuity in the Kimberley region but without data 
from supporting sites, it remains idiosyncratic. However, while Harrison (2002a) has begun 
to provide additional data further research fieldwork would provide valuable insights into 
Marralam Boab’s place within the local and regional landscape.
Building on my shared histories/shared landscapes approach, another important aspect of 
research fieldwork that can contribute to a richer understanding of both the Marralam site 
itself, and its place in cultural networks of ceremony and exchange, would be collaboration 
with local residents in recording contemporary oral histories to generate ethnographic 
accounts about Kimberley points, their production, value and exchange.
In doing so, aesthetics may provide a valuable means to understand the multi-dimensional 
layering of meaning associated with Kimberley points and their place in the landscape. 
Furthermore, archival research could possibly provide valuable information for understanding 
historical change over the last century during the contact period.
At a site-specific level and from an archaeological perspective, Marralam Boab warrants 
further investigation for evidence of pre-contact occupation and, then a comparative analysis 
could be undertaken between the pre- and contact data sets to identify changes in pattemings 
of archaeological material.
Another valuable archaeological research project would be to expand analysis beyond 
Marralam Boab and to focus on other pastoral contact sites within the Kimberley region. 
Following Akerman, particular attention could then be directed towards those important 
trading sites within the wunan.
Conclusion
Given that the shared histories/shared landscapes approach has aided so greatly in interpreting 
the Marralam Boab site in this thesis, I believe that archaeological projects would benefit 
from the application of this framework to maximise interpretive outcomes. As demonstrated
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throughout this thesis, processes of contact are unique and are unable to be studied using 
large-scale theories. Instead, finer-grained analyses of a contact site are able to include 
locally specific data, which provide site-specific information aiding interpretations of 
archaeological material. Through applying a shared histories approach, incorporating the 
shared landscapes that the pastoral industry overlaid, a much richer understanding and 
interpretation of the Marralam Boab site is presented.
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